PAGE  
10

 The Materials of the Beged and the Strings

Chumash:

The pasuk in Bamidbar 15:38 says “And they shall make for themselves Tzitzis (tassels) on the corners of their garments”. The question is asked, what fits into the Torah’s definition of a garment? 

There are essentially 2 approaches in the Gemara as to how to understand the answer to this question.

Gemara Menachos 39b and Shabbos 26b:

The Gemara brings the opinion of the Amorah Rav Nachman. He holds that since the Torah delineates the definition of a “beged” in the parshah of Negaim as specifically referring to a garment of wool or a garment of flax, therefore any other place in the Torah where the word “begged” appears it must also be referring to a garment made of wool or flax. Therefore the only four cornered garments that are chaiv in Tzitzis are those made of either wool or flax. 

Gemara Shabbos 27b and Rashi’s commentary :

The Amorah Ravah takes a different approach to this issue. He claims that we don’t learn out the definition of the word “beged” in the parshah of Tzitzis from Negaim. Rather it is self evident that garments of all types of fabrics are included in this Mitzvah since the Torah just said the word “beged” and did not qualify. The issue that the Torah does qualify is what types of materials the strings have to be in order to fulfill the obligation of Tzitzis for various types of garments.

The Torah writes in Devarim 17:11-12 “You shall not wear a garment that is made of a mixture of wool and flax together”…[rather you should] ”Make fringes on your garments [made of these materials]”. The implication of these two pasukim when read together is that although the Torah generally forbids wearing a garment that is made of a mixture of wool and flax however when it comes to the Mitzvah of Tzitzis it is actually preferable that they should contain a mixture of wool and flax. From this verse it is clear that strings of wool and flax are able to fulfill the obligation of Tzitzis.

On the other hand the Torah states in Bamidbar 15:38 “and you shall place on the corner tzitzis blue wool thread”. This is the end of the verse quoted at the top of the sheet. When you read the entire pasuk together it is clear that the word “corner” in the second half of the verse is extra. Ravah says that the implication of the verse is that only strings that are made of the same material as the “corner” of the beged are able to fulfill the obligation of Tzitzis.

In order to rectify this seeming contradiction between the pasukim Ravah concludes the following. The verse in Devarim 17:11-12 teaches that if the strings are made of wool or flax then you can fulfill the Torah obligation of Tzitzis for any garment. The verse in Bamidbar 15:38 teaches that if the strings are made of any other material then you can only fulfill the Torah obligation of Tzitzis for a garment made of the same material as the strings themselves.       

Tosafos/ Rashi/ Rosh:

They poskin like Ravah. Therefore a garment made of any type of fabric is essentially chaiv m’dorysa in Tzitzis. However if you put strings of wool or flax then you can fulfill the chiuv for any type of beged but if you use strings of any other material then they can only fulfill the Torah obligation for a garment made of the same material.

Rambam/ Rif:

They poskin like Rav Nachman. Therefore only a beged made of flax or wool is chaiv in tzitzis m’dorysa.

Not only do the Rishonim argue whether we poskin like Ravah or Rav Nachman, but they also argue about how to understand the opinion of Ravah itself.

Tur:

He holds that Ravah means to say that the pasuk in Devarim 17:11-12 “[rather you should] make fringes on your garments [that are made of these materials] i.e. wool and flax” has two possible and viable explanations. 

a) When you tie the strings into your four-cornered garment you may even use some wool strings and some flax strings. (This heter to put wool and flax strings together in your beged is only at a time when we have Techeiles)

b) When you tie the strings into your four-cornered garment whether you use all wool strings or all flax strings you can fulfill the obligation of any garment (i.e. any type of fabric).

Maharam Mirottenburg (quoted in the Bach on 9:1):

He disagrees and says that Ravah holds only the “a” approach above is a valid way to interpret the verse in Devarim17:11-12. 

The nafkah minah between these two approaches comes out at a time when there is no Techeiles (and hence no heter to put Shatnez in your Tzitzis). If you hold like the Maharam the only way to fulfill the obligation of Tzitzis (at a time when there is no Techeiles) is if you put strings made of the same material as the garment. On the other hand according to the Tur even at a time when there is no Techeiles you can still put Tzitzis of all wool or all flax in any type of garment.

Regarding the machlokes Amoraim between Ravah and Rav Nachman the Shulchan Aruch holds as follows. 

Shulchan Aruch (9:1):
He poskins like the Rambam and Rif who hold like the Amorah Rav Nchman. Therefore only a beged that is made of wool or flax is chaiv in Tzitzis m’dorysa. He adds that according to this approach a beged made of any fabric other than wool or linen is still chaiv in Tzitzis mederabanan.

The Shulchan Aruch is saying that all types of garments are chaiv in Tzitzis just some are chaiv m’dorysa and some mederabanan. One could ask what difference does it make whether the garment is chaiv in Tzitzis m’dorysa or mederabanan since in any event you must put Tzitzis into it?

Mishneh Brurah (9:3):


He enumerates 3 nafkah minas between these two types of begadim.

a) It is better to wear a garment that is chaiv m’dorysa because you get a bigger mitzvah.

b) If you have a beged that you are in doubt whether it is chaiv in Tzitzis (because it may be too small or have other halachic problems). In such a case if the beged itself is only chaiv mederabanan then you can wear it without any Tzitzis or with passul Tzitzis since it is a suffeik derabanan. If the beged is chaiv in Tzitzis m’dorysa you couldn’t be lenient in that way.

c) If you have strings that are a sufffeik whether they were twined leshma. In such a case if the beged is chaiv mederebanan thn you could put these strings into it because it is a suffeik derabanan whether these strings fulfill the obligation of Tzitzis for this beged. If the beged is chaiv m’dorysa you wouldn’t be able to put such strings into it.

Since the Shulchan Aruch adds that garments made of other materials are chaiv mederabanan it becomes necessary to know what type of strings can be used to fulfill that obligation. In order to clarify this point we need to know how the Shulchan Aruch poskins in the machlokes between the Tur and the Maharam.

Mishneh Brurah (9:6):

It is clear that regarding the machlokes between the Tur and the Maharam the Shulchan Aruch holds like the Tur. Therefore you can fulfill the chiuv derabanan of Tzitzis (in garments made of other materials) by putting all wool or all flax strings into them.

Shulchan Aruch (9:2):

Although you can put all wool or all flax strings into a garment to fulfill the chiuv Tzitzis (whether it is chaiv m’dorysa or mederabanan) nevertheless in a time when there is no Techeiles you may not tie wool strings into a flax garment or vice versa.

Mishneh Brurah (9:7):

The rationale for this issur is that the ikar mitzvah of Tzitzis according to the Torah is when you have Techeles in the strings. Only then is the torah willing to allow Shatnez. In a time when you have no Techeiles it is not possible to fulfill the mitzvah of Tzitzis in the choicest way therefore the Torah is also not willing to allow Shatnez.

All the more so you can’t tie some strings of wool and some strings of flax into your garment at a time when there is no Techeiles.

With regards to this last point of tying a combination of different types of strings into your garment the Shulchan Aruch raises an interesting doubt.

Shulchan Aruch (9:4):

If you have a beged that is made of materials other then wool or flax, and you tie in a combination of wool strings and strings made of the same material as the beged, there is a suffeik whether you have fulfilled the obligation of Tzitzis.

Mishneh Brurah (9:14):

He understands the case the Shulchan Aruch is dealing with is when you put 4 wool strings in one corner and 4 strings of the same material as the garment in another corner etc. the four wool strings in this case are fulfilling the mitzvah of Tzitzis according to the pasuk in Devarin 17:11-12. The four strings that are the same material as the garment are fulfilling the mitzvah of Tzitzis according to the pasuk in Bamidbar 15:38. The suffeik according to this understanding is whether you need to tie all four corners in a uniform fashion (either all wool or all the same material as the garment) in order to fulfill the mitzvah of Tzitzis according to one pasuk or the other, or if it is sufficient to have some of the corners tied according to one pasuk and some corners tied according to the other pasuk.

Magen Avraham (9:5):

He asks that according to the opinion of the Shulchan Aruch there should be no suffeik. Since the case of the Shulchan Aruch is specifically dealing with a garment that is only chaiv mederabanan we should say suffeik derabanan lehakeil and allow this practice.

Pri Megadim Aishel Avraham (9:5):

He answers the question of the Magen Avraham as follows. The Rabbis pattern their Takanos after the existing d’orysa laws. Therefore since there is a legitimate suffeik on a d’orysa level whether tying a combination of strings would fulfill the mitzvah of Tzitzis (and as a result it would be forbidden to do) therefore we assume the Rabbis patterned the laws of the derabanan Tzitzis in the same fashion and would not allow this either.

Mishneh Brurah (9:9):

It is clear that the Mishenh Brurah agrees with the Pri Megadim since he qualifies that the suffeik case in Shulchan Aruch would apply both to a case where the beged is chaiv m’dorysa or mederabanan.

Mishneh Brurah (ibid.):

Lemaseh the Mishneh Brurah quotes the Artzos Hachaim who explains that if you have two strings of each material tied into each corner then it as certainly a fulfillment of the mitzvah.

The rationale for this is that in the days when there was Techeiles it was essentially permitted to do something similar to this. The 2 Techeiles strings were by definition made of wool and the other two strings could have been made of other materials (flax, wool, or the same material as the garment). Since the Torah does conceive of such a format of fulfilling the mitzvah that concept is always preserved.

(Note: Even though above it is indicted that when there is Techeiles you should put 2 Techeiles strings into each set of four, nevertheless some poskim hold that you should put one Techeiles string in each group of four. Others hold you dye half of a string with Techeiles while leaving the other half white and then tie it in to the other 3 strings)

Now that we understand according to the Shulchan Aruch that some garments are chaiv in Tzitzis m’dorysa and some are chaiv mederabanan we need to know how he holds regarding what strings can be used to fulfill the chiuv Tzitzis for various garments. 

Shulchan Aruch (9:2 “Tzitzis”…until “garments” and 3):

Strings made of wool or flax can fulfill the obligation of a garment made of any type of material whether that chiuv is d’orysa or derabanan.

Therefore if you wear a garment made of wool or flax (which is chaiv in Tzitzis m’dorysa) or even a garment made of other types of fabric (which is chaiv in tzitzis mederabanan), you can fulfill the obligation of Tzitzis for that garment by putting wool or flax strings into it. 

Strings made of any other fabric can only fulfill the obligation of a garment made of the same material.

We have seen how the Shulchan Aruch poskins with regards to the machlokes Ravha and Rav Nachman as well as how he holds regarding the machlokes in how to understand Ravah. Now we have to see how the Rema poskins regarding these two issues.

Rema (9:1):

He says that the halacha follows Tosafos/ Rashi/ and the Rosh who poskin like the Amorah Ravah. Therefore a garment made of any fabric is chaiv m’dorysa in Tzitzis. 

With regards to the second issue of how to understand the opinion of Ravah itself, we can assume that the Rema agrees with the Shulchan Aruch since he makes no comment. 

If so it should follow that m’dorysa you may place all wool or all flax strings in any type of garment in order to fulfill the obligation of tzitzis.  

Although it should follow that according to the Rema you could tie all wool or all flax strings into a garment made of any material nevertheless the Rema says that this is in fact not true.

Rema (9:2):

Although m’dorysa it is possible to tie any four-cornered garment with all flax strings nevertheless there is a special gezeirah derabanan to forbid it.

Mishneh Brurah (9:8 … unitl “Beshar Minim”):

The Mishneh Brurah brings down a machlokes as to the reason behind this halacha in the Rema.

a) Magen Avraham- He holds that the reason is because there is some types of wool that look like silk. If we would allow a person to use flax strings he may come to put them into a garment that is really wool thinking that it is silk.

b) Beis Yosef (quoting Rabbeinu Tam)- He holds that the Rabbis made a gezeirah at some point in history not to use a flax garment at all for the beged of Tzitzis because if you put wool strings in it you may forget to take it off at night or it may rip in which case you are transgressing the prohibition of Shatnez.   

According to Rabbeinu Tam the Rabbis made this gezeirah to be all encompassing so that even by putting flax strings into a garment made of flax it is still assur.

The nafkah minah between these two explanations is whether the issur of using flax strings is only when you put them into silk garments or whether it applies to all types of garments. According to the Magen Avraham the issur of using flax strings only applies to silk garments. However according to Rabbeinu Tam this issur applies to the use of flax strings for any garment even flax itself.

Mishneh Brurah (9:8 “Ubeshas Hadchak…):

He says that in a time of need you can be meikal and rely on the opinion of the Magen Avraham who would permit using flax strings for garments made of any material other then silk. (And of course wool at a time when there is no Techeiles)

With regards to the halacha lemaseh of what type of garment you should wear for the Mitzvah of Tzitzis the Mishneh Brurah says the following. 

Mishneh Brurah (9:5):

The Mishneh Brurah quotes from the Eliyah Rabbah that a G-d fearing person should force himself to always wear a beged made of wool in order that he is obligated in the mitzvah of Tzitzis m’dorysa according to all opinions.

There is a dispute whether the above-mentioned advice for a G-d fearing person applies even to a Talis Katan.

Mishneh Brurah (ibid.):


He says that this advice holds true even for a Talis Katan.

Shoneh Halachos (9:1 quoting the Chazon Ish):

Rav Chaim Kaniyevsky brings down that the Chazon Ish held it is only necessary to wear a beged made of wool for the Talis Gadol. With regards to a Talis Katan even a G-d fearing person doesn’t need to wear a wool beged.

We learned above that according to Ravah the extra word “corner” in the verse in Bamidbar 15:38 came to teach that if you have strings made of any material other then wool or flax then you can only fulfill the obligation of Tziztis m’dorysa if you tie them into a garment made of the same material. Some Rishonim take this concept one step further.

Shulchan Aruch (9:5):

He brings down the opinion of the Rambam in Hilchos Tzitzis that not only do the strings have to be the same fabric as the garment but they also have to be the same color as the garment.

Mishneh Brurah (9:15):


He brings down two rationales for this halacha.

a) This is built into the understanding of the Amorah Ravah we learned above.

b) This is a beautification of the Mitzvah (Zeh Eli Veanvehu)

Chayeh Adam (11:11):

He says that the nafkah minah between the two rationales would be whether this would be imperative by all types of garments even wool and flax or only by garments made of other materials.

Rema (ibid):

He says that the minhag Ashkenaz is to always use white strings even if the garment is made of a different color. He feels that both rationales given above are not explicit in any Gemara and therefore are not binding.

Mishneh Brurah (9:16):

He poskins that lechatchilah (according to the Ashkenazi minhag of wearing only white strings) a person should wear a white garment as well so that he is fulfilling the mitzvah in the best way according to all opinions.

Furthermore with regards to this halacha if you have a garment that has corners that are colored but the main section of the garment is white we go by the bulk of the beged to determine what “color” it is.

Above we touched on the fact that there is an issue of using a flax garment for the beged Tzitzis. In fact there is really a machlokes Rishonim as to how to understand the gezeirah.

Gemara (Menachos 40a):

The Gemara brings a Braisah dealing with a four-cornered flax garment. According to Beis Shamai this beged is patur from Tzitzis because in order to fulfill the mitzvah of Tzitzis (assuming it is a time when there is Techeiles) you would need to put Techeiles wool strings into the garment. Beis Shammai doesn’t agree that you lear Devarim 17:11-12 as connected verses the way we did above.

Beis Hillel says that a flax garment is chaiv in Tzitzis because we learn those two verses as being connected and therefore the Torah is teaching you that in a beged tzitzis it is mutar to have wool and flax combined. 

Rebbi Eliezer ben Tzadok adds that in Yerushalayim they forbid using a flax garment for Tzitzis entirely. 

The Gemara asks if the halacha follows Beis Hillel why would it be assur to use a flax garment in Yerushalayim. At which point the Gemara says that there is a special gezeirah derabanan not to use a flax garment for Tzitzis because it might rip and become passul while you are wearing it or you might forget to take it off before the night arrives. If either of those two things were to happen you would be transgressing the prohibition of Shatnez. 

The Rishonim argue as to how to understand the extent of this gezeirah.

Rashi:

He says that it is only assur to use a flax garment for Tzitzis if you are putting wool strings into it but if you are putting strings of the same material (i.e. flax) it is mutar.

Rabbeinu Tam:


He says that the gezeirah even forbids using flax strings in a flax garment.

The nafkah minah between the two approaches is whether it is mutar to use a flax garment provided that you put flax strings into it. According to Rashi this would be mutar but according to Rabbeinu Tam it would be assur.

Shulchan Aruch (9:6)/ Rema (ibid.):

They hold that a G-d fearing man should make every effort to wear a type of garment that is chaiv in Tzitzis according to all opinions. Therefore such a person should aquire a wool garment for his beged Tzitzis not flax (or any other material).

However if you are unable to acquire any other type of garment other than one made of flax you should certainly wear it. In such a case you should be careful to tie only flax strings in the garment.

Mishneh Brurah (9:19):

In such a situation you can even rely on Rashi and make a Beracho on the Tzitzis.

However if you have a Talis Gadol that is made of wool it is better to make the Beracho on that talis and have in mind to patur the chiuv Beracho on your flax Talis Katan. 

According to this svorah of the Mishneh Brurah the same din should apply to a person that has a Talis Katan made of cotton or any other material other than wool.

The Poskim dispute what to do if you can’t find wool garments at all and you must choose between flax or other materials.

Beis Yoseif (9:9):

It is preferable to get a Talis made of other fabric other then flax since that way you are not going against Rabbeinu Tam’s understanding of the gezeirah.

Radvaz (Section 2: Siman 626):

He says that since you can rely on Rashi it is better to by a flax Talis since that way you are at least getting a garment that is chaiv m’dorysa according to everyone.

We have learned that a beged made of wool is the most preferable type of garment lechatchilah for Tzitzis according to all opinions. Interestingly enough there are many types of “wool” in the world today and not all of them fit into the Torah’s definition of wool regarding this halacha.

Shulchan Aruch (9:1):

He says that the only type of wool that is included in this halacha is wool from a female sheep.

Mishneh Brurah (9:2)/ Biur Halacha (9:1“Racheilim”):

He says that the Shulchan Aruch did not mean to exclude the wool of a male sheep he only mentioned a female sheep to exclude the wool of a goat or a sheep whose father was a goat.

In addition the wool of camels, goats, and rabbits is not considered wool. Nor is silk, hemp, or the like.

The poskim deal with the halacha regarding begadim that are made of a blend of materials. There are numerous permutations of blending materials in garments each one will be dealt with separately.

Mishneh Brurah (9:2 and 13):

If you have a beged that is woven from threads that are themselves blended between wool and other materials it is defined based on what is the majority.

However if you have a beged that all of the warp threads are of one material and the weft threads are of wool or vice versa the Shulchan Aruch would say that the garment is only chaiv mederabanan whereas the Rema would say that it is chaiv m’dorysa. In terms of what type of strings to put into it you should put wool even if the beged is a minority of wool overall since wool strings can fulfill the obligation of any type of garment. 

If you have a beged where the warp threads are cotton and the weft threads are flax or vice versa there is no way to fulfill the obligation of Tzitzis with this beged. If you put wool strings there is an issur Shatnez. If you put flax strings you are transgressing the issur derabanan of Rabbeinu Tam. If you put cotton strings you are not fulfilling the requirement to put strings of the same material as the garment since it is made partially of flax. The only way to fulfill the mitzvah of Tzitzis with such a beged is when there is no other beged available at all. In such a case you can rely on the opinion of Rashi and put flax strings into the beged. Flax strings are like wool strings in that technically m’dorysa they can fulfill the obligation of Tzitzis for any type of garment.

Another type of case would be a beged that consists of two pieces of fabric that are sewed together. One piece of fabric is made of wool and the other piece of fabric is made of other material, which is only chaiv mederabanan according to the Shulchan Aruch. The issue is how to define this garment in order to know what type of Tzitzis to put in it. 

Biur Halacha (9:1 “Elah Mederabanan”):


The Bur Halacha gives 3 guidelines as to how to define this beged.

a) If the wool section is both the majority of the surface area of the beged and it has a shiur Talis by itself (minimally ¾ of an Amah by 1and 1/2 Amos) then the beged is defined as a wool beged and you must put wool strings into it.

b) If the wool section is less then the shiur mentioned above but it is the majority of the beged we define the beged as “the other material”. Therefore you can either put wool Tzitzis in it or strings made of the other material.

c) If the wool section has the shiur mentioned above but is nevertheless the minority of the beged then it is a suffeik whether we give more importance to the “shiur” or the “majority”. Therefore you can only fulfill your chiuv Tzitzis by putting wool strings into the beged. 

Chazon Ish (3:33):

He brings proof that in case “c” above we go after the “shiur” and therefore the beged is viewed as wool and you can only put wool strings in it.

The Shulchan Aruch brings down the halacha regarding a leather garment.

Shulchan Aruch (10:4):

A four-cornered leather garment is not chaiv in Tzitzis at all even mederabanan. The rationale is that leather doesn’t fit into the Torah’s definition of a beged at all. A beged is defined as something that is woven (or crafted in some way) with threads. Leather does not lend itself at all to this type of usage and therefore it is entirely excluded from the chiuv Tzitzis. 

This leads us in to a very interesting discussion regarding a beged that is made of synthetic fibers.
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